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THE

REASONABLENESS
OF

CHRISTIANITY,

AS DELIVERED IN THE

SCRIPTURES.






THE

P RE ¥ ACIE,

THE little satisfaction and consistency that is to be
found, in most of the systems of divinity I have met with,
made me betake myself to the sole reading of the scrip-
tures (to which they all appeal) for the understanding
the Christian Religion. What from thence, by an at-
tentive and unbiassed search, I have received, Reader,
I here deliver to thee. If by this my labour thou re-
ceivest any light, or confirmation in the truth, join with
me in thanks to the Iather of lights, for his condescen-
sion to our understandings. If upon a fair and un-
prejudiced examination, thou findest I have mistaken
the sense and tenour of the Gospel, I beseech thee, as
a true Christian, in the spirit of the Gospel, (which is
that of charity,) and in the words of sobriety, set me
right, in the doctrine of salvation.



THE

REASONABLENESS

OF

CHRISTIANITY,

AS DELIVERED IN THE

SCRIPTURES.

IT is obvious to any one, who reads the New Testa-
ment, that the doctrine of redemption, and conse-
quently of the gospel, is founded upon the supposition
of Adam’s fall. T'o understand, therefore, what we are
restored to by Jesus Christ, we must consider what the
scriptures show we lost by Adam. This I thought
worthy of a diligent and unbiassed search : since I found
the two extremes that men run into on this point,
either on the one hand shook the foundations of all
religion, or, on the other, made christianity almost
nothing : for while some men would have all Adam’s
posterity doomed to eternal, infinite punishment, for
the transgression of Adam, whom millions had never
heard of, and no one had authorised to transact for
him, or be his representative; this seemed to others so
little consistent with the justice or goodness of the great

(



The Reasonableness of Christianity, §c. 5

and infinite God, that they thought there was no re-
demption necessary, and consequently, that there was
none ; rather than admit of it upon a supposition so
derogatory to the honour and attributes of that infinite
Being; and so made Jesus Christ nothing but the re-
storer and preacher of pure natural religion; thereby
doing violence to the whole tenour of the New Testa-
ment. And, indeed, both sides will be suspected to have
trespassed this way, against the written word of God,
by any one, who does but take it to be a collection of
writings, designed by God, for the instruction of the
illiterate bulk of mankind, in the way to salvation ;
and therefore, generally, and in necessary points, to
be understood in the plain direct meaning of the words
and phrases : such as they may be supposed to have had
in the mouths of the speakers, who used them accord-
ing to the language of that time and country wherein
they lived ; without such learned, artificial, and forced
senses of them, as are sought out, and put upon them,
in most of the systems of divinity, according to the
notions that each one has been bred up in.

To one that, thus unbiassed, reads the scriptures,
what Adam fell from (is visible) was the state of per-
fect obedience, which is called justice in the New Tes-
tament ; though the word, which in the original sig-
nifies justice, be translated righteousness: and by this
fall he lost paradise, wherein was tranquillity and the
tree.of life; i. e. he lost bliss and immortality. The
penalty annexed to the breach of the law, with the sen-
tence pronounced by God upon it, show this. The
penalty stands thus, Gen. ii. 17, “ In the day that
*“ thou eatest thereof, thou shalt surely die.” How
was this executed? He did eat: but, in the day he did
eat, he did not actually die; but was turned out of pa-
radise from the tree of life, and shut out for ever from
it, lest he should take thereof, and live for ever. This
shows, that the state of paradise was a state of immor-
tality, of life without end; which he lost that very day
that he eat : his life began from thence to shorten, and
waste, and to have an end ; and from thence to his ac-
tual death, was but like the time of a prisoner, be-
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tween the sentence passed, and the execution, which was
in view and certain. Death then entered, and showed
his face, which before was shut out, and not known.
So St. Paul, Rom. v. 12, “ By one man sin entered into
« the world, and death by sin;” i. e. a state of death
and mortality : and, 1 Cor. xv. 22, “ In Adam all die;”
i. . by reason of his transgression, all men are mortal,
and come to die.

This is so clear in these cited places, and so much
the current of the New T'estament, that nobody can
deny, but that the doctrine of the gospel is, that death
came on all men by Adam’s sin; only they differ about
the signification of the word death: for some will have
it to bﬂ a state of guilt, wherein not only he, but all his
posterity was so involved, that every one descended of
him deserved endless torment, in hell-fire. I shall say
nothing more here, how far, in the apprehensions of
men, this consists with the justice and goodness of God,
having mentioned it above : but it scems a strange way
of understanding a law, which requires the plainest and
directest words, that by death should be meant eternal
life in miscry. Could any one be supposed, by a law,
that says, « Ifor felony thou shalt die;” not that he
should lose his life; but be kept alive in perpetual,
exquisite torments ?  And would any one think himself
fairly dealt with, that was so used ?

To this, they would have it be also a state of necessary
sinning, and provoking God in every action that men
do : a yet harder sense of the word death than the other,
God says, that “ in the day that thou eatest of the for-
“ bidden fruit, thou shalt die;” i. e. thou and thy
posterity shall be, ever after, incapable of doing any
thing, but what shall be sinful and provoking to me
and shall justly deserve my wrath and indignation.
Could a worthy man be supposed to put such terms
upon the obedience of his subjects? DNMuch less can the
righteous God be supposed, as a punishment of one sin,
wherewith he is displeased, to put man under the ne-
cessity of sinning continually, and so multiplying the
provocation. The reason of this strange interpretation,
we shall perhaps find, in some mistaken places of the
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New Testament. | I must confess, by death here, I can
understand nothing but a ceasing to be, the losing of
all actions of life and sense. Such a death came on ~
Adam, and all his posterity, by his first disobedience in
paradise ; under which death they should have lain fo¥
ever, had it not been for the redemption by Jesus Christ. )
If by death, threatened to Adam, were meant the cor-
ruption of human nature in his posterity, ’tis strange,
that the New Testament should not any-where take no-
tice of it, and tell us, that corruption seized on all,
because of Adam’s transgression, as well as it tells us
so of death. But, as I remember, every one’s sin is
charged upon himself only.

Another part of the sentence was, “ Cursed is the
“ ground for thy sake: in sorrow shalt thou eat of it
“ all the days of thy life ; in the sweat of thy face shall
“ thou eat bread, till thou return unto the ground ; for
“ out of it wast thou taken; dust thou art, and to dust
“ shalt thou return,” Gen. iii. 17—19. This shows,
that paradise was a place of bliss, as well as immorta-
lity ; without drudgery, and without sorrow. But,
when man was turned ouvt, he was exposed to the toil,
anxiety, and frailties of this mortal life, which should
end in the dust, out of which he was made, and to
which he should return; and then have no more life or
sense, than the dust had, out of which he was made.

As Adam was turned out of paradise, so all his pos-
terity were born out of it, out of the reach of the tree
of life; all, like their father Adam, in a state of mor-
tality, void of the tranquillity and bliss of paradise.
Rom. v. 12, “ By one man sin entered into the world,
“ and death by sin.” But here will occur the common
objection, that so many stumble at: “ How doth it
¢ consist with the justice and goodness of God, that
“ the posterity of Adam should suffer for his sin; the
“ innocent be punished for the guilty ?” Very well, if
keeping one from what he has no right to, be called a
punishment ; the state of immortality, in paradise, is
not due to the posterity of Adam, more than to any °
other creature. Nay, if God afford them a temporary,
mortal life, ’tis his gift; they owe it to his bounty;
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they could not claim it as their right, nor does he
injure them when he takes it from them. Had he
taken from mankind any thing that was their right, or
did he put men in a state of misery, worse than not
being, without any fault or demerit of their own ; this,
indeed, would be hard to reconcile with the notion we
have of justice ; and much more with the goodness, and
other attributes of the supreme Being, which he has de-
clared of himself; and reason, as well as revelation,
must acknowledge to be in him; unless we will con-
found good and evil, God and Satan. That such a
state of extreme, irremediable torment is worse than
no being at all ; if every one’s own sense did not deter-
mine against the vain philosophy, and foolish metaphy-
sics of some men; yet our Saviour’s peremptory de-
cision, Matt. xxvi. 24, has put it past doubt, that one
may be in such an estate, that it had heen better for him
not to have been born. But that such a temporary life,
as we now have, with all its frailties and ordinary mi-
series, is better than no being, is evident, by the high
value we put upon it ourselves. {"And therefore, though
+ all die in Adam, yet none are truly punished, but for
their own deeds. |Rom. ii. 6, “ God will render to
“ every one,”- How? ¢ According to his deeds. To
“ those that obey unrighteousness, indignation and
wrath, tribulation and anguish, upon every soul of
“ man that doth evil,” ver. 9. 2 Cor. v, 10, “ We
“ must appear before the judgment seat of Christ, that
‘ every one may receive the things done in his body,
according to that he has done, whether it be good or
“ bad.” ) And Christ himself, who knew for what he
should condemn men at the last day, assures us, in the
two places, where he describes his proceeding at the
great judgment, that the sentence of condemnation
passes only upon the workers of iniquity, such as neg-
lected to fulfil the law in acts of charity, Matt. vii.
23, Luke xiii. 27, Matt. xxv. 41, 42, &c. “ And
“ again, John v. 29, our Saviour tells the jews, that
‘“ all shall come forth of their graves, they that have
*“ done good to the resurrection of life; and they that
“ have done evil, unto the resurrection of damnation,”

3
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But here is no condemnation of any one, for what his
fore-father Adam had done ; which it is not likely should
have been omitted, if that should have been a cause
why any one was adjudged to the fire, with the devil
and his angels. And he tells his disciples, that when
he comes again with his angels, in the glory of his
Irather, that then he will render to every one according
to his works, Matt. xvi. 27.

Adam being thus turned out of paradise, and all his
posterity born out of it, the consequence of it was, that
all men should die, and remain under death for ever,
and so be utterly lost.

From this estate of death, Jesus Christ restores all
mankind to life; 1 Cor. xv. 22, “ As in Adam all die,
“ so0 in Christ shall all be made alive.” How this shall
be, the same apostle tells us in the foregoing ver. 21.
“ By man death came, by man also came the resurrec-
“ tion from the dead.”” Whereby it appears, that the
life, which Jesus Christ restores to all men, is that life,
which they receive again at the resurrection. Then they
recover from death, which otherwise all mankind should
have continued under, lost for ever; as appears by St.
Paul’s arguing, 1 Cor. xv. concerning the resurrection.
@nd thus men are, by the second Adam, restored to

again; that so by Adam’s sin they may none of them

lose any thing, which by their own righteousness they

might have a title to 8Jfor righteousness, or an exact
obedience to the law, séems, by the scripture, to have
a claim of right to eternal life, Rom. iv. 4. “ To him
“ that worketh,” 1. e. does the works of the law, * is
“ the reward not reckoned of grace, but of DEBT.

And Rev. xxii. 14, Blessed are they who do his com-
“ mandments, that they may HAVE RIGHT to the tree
“ of life, which is in the paradise of God.”_; If any of
the posterity of Adam were just, they shall not lose the

reward of it, eternal life and bliss, by being his mortal -

issue: Christ will bring them all to life again ; and then
they shall be put every one upon his own trial, and re-
ceive judgment, as he is found to be righteous, or not.

And the righteous, as our Saviour says, Matt. xxv. 46,

shall go into eternal life. Nor shall any one miss it, who
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has done, what our Saviour directed the lawyer, who
asked, Luke x. 25, What he should do to inherit eternal
life? <« Do this,” i. e. what is required by the law,
“ and thou shalt live.”

On the other side, it seems the unalterable purpose of
the divine justice, that no unrighteous person, no one
that is guilty of any breach of the law, should be in pa-
radisc : but that the wages of sin should be to every
man, as it was to Adam, an exclusion of him out of
that happy state of immortality, and bring death upon
him. And this is so conformable to the eternal and
established law of right and wrong, that it is spoken of
too, as if it could not be otherwise. St. James says,
chap. 1. 15, ¢ Sin, when it is finished, bringeth forth
< death,” as it were, by a natural and necessary pro-
duction. “ Sin entered into the world, and death by
“ sin,” says St. Paul, Rom. v. 12: and vi. 23, « The
“ wages of sin is death.” Death is the purchase of
any, of every sin. Gal. iii. 10, * Cursed is every one,
« who continueth not in all things which are written
¢ in the book of the law to do them.” And of this St.
James gives a rcason, chap. ii. 10, 11, * Whosoever
¢ shall keep the whole law, and yet offend in one point,
 he is guilty of all: for he that said, Do not commit
¢ adultery, said also, Do not kill:” i, e. he that offends
in any one point, sins against the authority which esta-
blished the law.

"Here then we have the standing and fixed measures
of life and death. Immortality and bliss, belong to the
righteous ; those who have lived in an cxact conformity
to the law of God, are out of the reach of death; but
an exclusion from paradise and loss of immortality is the
portion of sinners ; of all those who have any way broke
that law, and failed of a complete obedience to it, by
the guilt of any one transgression. And thus mankind
by the law are put upon the issues of life or death,
as they are righteous or unrighteous, just, or unjust;
i. e, exact performers or transgressors of the law.
~ But yet, “all having sinned,” Rom. iii. 23, “ and
¢ come short of the glory of God,” i. e. the kingdom
of God in heaven, (which is often called his glory,)
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% hoth jews and gentiles;” ver. 22, so that, « by the
“ deeds of the law,” no one could be justified, ver. 20,
it follows, that no one could then have eternal life and
bliss.

Perhaps, it will be demanded, “ Why did God give
“ so hard a law to mankind, that to the apostle’s time
“ mo onc of Adam’s issue had kept it? As appears by
« Rom. iii. and Gal. iii. 21, 22.”

Answ. It was such a law as the purity of God’s na-
ture required, and must be the law of such a creature
as man ; unless God would have made him a rational
creature, and mot required him to have lived by the
law of reason; but would have countenanced in him
irregularity and disobedience to that light which he had,
and that rule which was suitable to hlS nature ; which
would have been to have authorised disorder, confu-
sion, and wickedness in his creatures {_for that this law
was the law of reason, or as it is called, of nature; we
shall see by and by : and if rational creatures will not
live up to the rule of their reason, who shall excuse
them? JIf you will admit them to forsake reason in one
point, why not in another? Where will you stop? To
disobey God in any part of his commands, (and ’tis
he that commands what reason does,) is direct rebellion ;
which, if dispensed with in any point, government and
order are at an end; and there can be no bounds set
to the lawless exorbitancy of unconfined man. The
law therefore was, as St. Paul tells us, Rom. vii; 12,
“ holy, just, and good,” and such as it ought, and could
not otherwise be. B

This then being the case, that whoever is guilty of
any sin should certainly die, and cease to be; the be-
nefit of life, restored by Christ at the resurrection,
would have been no great advantage, (for as much as,
here again, death must have seized upon all mankind,
because all have sinned ; for the wages of sin is every-
where death, as well after as before the resurrection,) if
God had not found out a way to justify some, i. e. so
many as obeyed another law, which God gave; which
in the New Testament is called “ the law of faith,”
Rom. iii. 27, and is opposed to *the law of works.”
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And therefore the punishment of those who would not
follow him, was to losc their souls, 1. e. their lives,
Mark viii. 35—38, as is plain, considering the occasion
it was spoke on.

The better to understand the law of faith, it will be
convenient, in the first place, to consider the law of
works. | The law of works then, in short, is that law
which requires perfect obedience, without any remis-
sion or abatement; so that, by that law, a man cannot
be just, or justified, without an exact performance of
every tittle. Such a perfect obedience, in the New
Testament, is termed dixaiocdvn, which we translate
righteousness.

The language of this law is, “ Do this and live,
“ transgress and die.” Lev. xviii. 5, “ Ye shall kecp
“ my statutes and my judgments, which if a man do,
“ he shall live in them.” Izek. xx. 11, “ I gave
“ them my statutes, and showed them my judgments,
“ which if a man do, he shall even live in them.
“ Moses, says St. Paul, Rom. x. 35, describeth the
“ righteousness, which is-of the law, that the man,
“ which doth these things, shall live in them.” Gal.
iii. 12, “ The law is not of faith ; but that man, that
“ doth them, shall live in them.” On the other side,
transgress and die; no dispensation, no atonement. Ver-
10, “ Cursed is every one that continucth not in all
* things which are written in the book of the law to do
“ them.”

Where this law of works was to be found, the New
Testament tells us, viz. in the law delivered by Moses,
John i. 17, “ The law was given by Moses, but grace
“ and truth came by Jesus Christ.” Chap. vii. 19,
¢ Did not Moses give you the law ?” says our Saviour,
 and yet none of you keep the law.” And this is the
law, which he speaks of, where he asks the lawyer,
Luke x. 26, « What is written in the law ? How readest
¢ thou? ver, 28, This do, and thou shalt live.”> This
is that which St. Paul so often styles the law, without
any other distinction, Rom. ii. 13, “ Not the hearers
“ of the law are just before God, but the doers of the
“ law are justified.” "Tis needless to quote any more
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places; his epistles are full of it, especially this of the
Romans.

“ But the law given by Moses, being not given to
¢ all mankind, how are all men sinners; since, with-
“ out a law, there is no transgression?” To this the
apostle, ver. 14, answers, “ For when the gentiles,
“ which have not the law, do (i. e. find it reasonable
“ to do) by nature the things contained in the law;
“ these, having not the law, are a law unto themselves ;
“ which show the work of the law written in their
“ hearts; their consciences also bearing witness, and
amongst themselves their thoughts accusing or ex-
cusing one another.” By which, and other places in
the followmg chapter, ’tis plain, that under the law of
works, is comprehended also the law of nature, know-
able by reason, as well as the law given by Moses. ) For,
says St. Paul, Rom. iii. 9, 23, «“ We have ploved both
“ jews and gentiles, that they are all under sin: for all
“ have sinned, and come short of the glory of God:”
which they could not do without a law.

Nay, whatever God requires any-where te be done,
without making ‘any allowance for faith, that is a part
of the law of works: so that forbidding Adam to eat of
the tree of knowledge was part of the law of works.
Only we must take notice here, that some of God’s
positive commands, being for peculiar ends, and suited
to particular circumstances of times, places, and per-
sons ; have a limited and only temporary obligation by
virtue of God’s positive injunction; such as was that
part of DMoses’s law, which concerned the outward
worship or political constitution of the jews; and is
called the ceremonial and judicial law, in contradistinc-
tion to the moral part of it; ; which being conformable
to the eternal law of right, is of eternal obllgatlon and
therefore remains in force still, under the gospel ; nor
is abrogated by the law of faith, as St. Paul found
some ready to infer, Rom. iii. 31, « Do we then make
“ void the law, through faith? God forbid; yea we
¢ establish the law.”

Nor can it be otherwise : for, were there no law of
works, there could be no law of faith. For there could

3

(13



14 The Reasonableness of Chyistiamty,

be no need of faith, which should be counted to men
for rightcousness ; if there were no law, to be the rule
and measure of nghteouancsb, which men failed in their
obedience to. Where there is no law, there is no sin;
all are righteous equally, with or without faith.

The rule, therefore, of right, is the same that ever
it was; the obligation to obselve it is also the same:
the' difference between the law of works, and the law of
faith, is only this : that the law of w orks makes no al-
lowance for failing on any occasion. |Those that obey
are righteous ; those that in any part disobey, are un-
righteous, and must not expect life, the reward of righ-
teousness. | But, by the law of faith, faith is allowed to
supply the defect of full obedience: and so the be-
lievers are admitted to life and immortality, as if they
were righteous. ‘Only here we must take notice, that
when St. Paul says, that the gospel establishes the law,
he means the moral part of the law of Moses ; for that
he could not mean the ceremonial, or political part of
it, is evident, by what I quoted out of him just now,
where he says, That the gentiles do, by nature, the
things contained in the law, their consciences bearing
witness. For the gentiles neither did, nor thought of,
the judicial or ceremonial institutions of Moses; ‘twas
only the moral part their consciences were concerned
in.  As for the rest, St. Paul tells the Galatians, chap.
iv. they are not under that part of the law, which ver.
3, he calls elements of the world; and ver. 9, weak and
beggarly elements. And our Saviour himself, in this
gospel sermon on the mount, tells them, Matt. v. 17,
T'hat, whatever they might think, he was not come to
dissolve the law, but to make it more full and strict:
for that which is meant bysanpisas is evident from the
following part of that chapter, where he gives the pre-
cepts in a stricter sense, than they were received in be-
fore. But they are all precepts of the moral law, which
he re-inforces. What should become of the ritual law,
he tells the woman of Samaria, in these words, John iv.
21, 23, ** The hour cometh, when you shall, neither in
“ this mountain, nor yet at Jerusalem, worship the
“ Father. But the true worshippers shall worship the
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“ Father in spirit and in truth; for the Father seeketh
“ such to worship him.”

Thus then, as to the law, in short: the civil and
ritual part of the law, delivered by Moses, obliges not
christians, though, to the jews, it were a part of the
law of works’; it being a part of the law of nature, that
man ought to obey every positive law of God, whenever
he shall please to make any such addition to the law of
his nature. But the moral part of Moses’s law, or
the moral law, (which is every-where the same, the
eternal rule of right,) obliges christians, and all men,
every-where, and is “to all men the standing law of
works. But christian believers have the privilege to be
under the law of faith too; which is that law, whereby
God justifies a man for believing, though by his works
he be not just or righteous, i. e. though he come short
of perfect obedience to the law of works. [ God alone
does or can justify, or make just, those who by their
works are not so: which he doth, by counting their
faith for righteousness, 1.'e. for a complete performance
of the law. Rom. iv. 8, “ Abraham believed God, and
“ it was counted to him for righteousness.” Ver. 35,
% To him that believeth on him that justifieth the un-
“ godly, his faith is counted for rightedusness.” Ver. 6,
“ Even as David also describeth the blessedness of the
“ man unto whom God imputeth righteousness without
“ works ;” i. e. without a full measure of works, which
is exact obedience. Ver. 7, Saying, * Blessed are they
“ whose iniquities arc forgiven, and whose sins are co-
“ vered.” Ver. 8, * Blessed is the man, to whom the
¢ Lord will not impute sin.”

This faith, for which God justified Abraham, what
was it ? It was the believing God, when he engaged his
promise in the covenant he made with him. This will
be plain to any one, who considers these places toge-
ther, Gen. xv. 6, “ He believed in the Lord, or be-
“ lieved the Lord.” For that the Hebrew phrase,
“ believing in,” signifies no more but believing, is
plain from St. Paul’s citation of this place, Rom. iv. 3,
where he repeats it thus: “ Abraham believed Gad,”

-
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which he thus explains, ver. 18—22, “ Who against
“ hope believed in hope, that he might become the fa-
“ ther of many nations: according to that which was
“ spoken, So shall thy seed be. And, being not weak
s in faith, he considered not his own body now dead,
“ when he was about an hundred years old, nor yet the
“ deadness of Sarah’s womb. Ie staggered not at the
“ promlse of God, through unbelief ; but was strong
“ in faith giving glory to God. And being fully per-
 suaded, that what he had promised he was also able to
« perform. And therefore it was imputed to him for
“ righteousness.” By which it is clear, that the faith
which God counted to Abraham for righteousness, was
nothing but a firm belief of what God declared to him ;
and a steadfast relying on him, for the accomplishment
of what he had promised.

“ Now this,” says St. Paul, ver. 23, 24, “ was not
s writ for his [Abraham’s] sake alone, but for us also ;”
teaching us, that as Abraham was justified for his faith,
so also ours shall be accounted to us for righteousness,
if we believe God, as Abraham believed him. Whereby
it is plain is meant the firmness of our faith, without
staggering, and not the believing the same propositions
that Abraham believed ; viz. that though he and Sarah
were old, and past the time and hopes of children, yet
he should have a son by her, and by him become the
father of a great people, which should possess the land
of Clanaan. This was what Abraham believed, and
was counted to him for righteousness. But nobody, I
think, will say, that any oue’s believing this now, shall
be imputed to him for rightcousness. _The law of faith
then, in short, is for every one to believe what God re-
quires him to believe, as a condition of the covenant he
makes with him : and not to doubt of the pexfm mance
of his promises, = This the apostle intimates in the close
here, ver. 24, "< But for us also, to whom it shall be
“ imputed, if we believe on him that raised up Jesus
“ our Lord from the dead.” We must, therefore, ex-
amine and see what God requires us to believe now,
under the revelation of the gospel ; for the belief of one
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invisible, eternal, ommpotent God, maker of heaven
and earth, &c. was required before, as well as now.

What we are now required to believe to obtain eter- |

nal life, is plainly set down in the gospel. St. John
tells us, John iii. 36, “He that believeth on the Son,
« hath eternal life; and he that believeth not the Son,
“ shall not see life.” What this believing on him is,
we are also told in the next chapter: ¢ The woman
“ said unto him, I know that the Messiah cometh:
“ when he is come, he will tell us all things. Jesus
« saith unto her, I that speak unto thee, am he. The
¢ woman then went into the city, and saith to the men,
“ come see a man that hath told me all things that
“ ever I did: is not this the Messiah? and many of the
¢ Samaritans believed on him for the saying of the
“ woman, who testified, he told me all that ever I did.
% So when the Samaritans were come unto him, many
“ more believed because of his words, and said to the
“ woman, We believe not any longer, because of thy
“ saying; for we have heard ourselves, and we know
¢ that this man is truly the Saviour of the world, the
“ Messiah.”” Johniv. 25, 26, 29, 39, 40, 41, 42.

|_ By which place it is plain, that believing on the Son
is the believing that Jesus was the Messiah; giving
credit to the miracles he did, and the profession he
made of himself. | For those who are said to BELIEVE
ON HIM, for the ?aying of the woman, ver. 39, tell the
woman that they now believed not any longer, because
of her saying: but that having heard him themselves,
they knew, i. e. BELIEVED, past doubt, THAT HE WAS
THE MESSIAH.

This was the great proposition that was then con-
troverted, concerning Jesus of Nazareth, ¢“ Whether he
“ was the Messiah or no?” And the assent to that was
that which distinguished believers from unbelievers.
When many of his disciples had forsaken him, upon
his declaring that he was the bread of life, which came
down from heaven, “ e said to his apostles, Will ye
“ also go away ?” Then Simon Peter answered him,
“ Lord, to whom shall we go? Thou hast the words of
¢ eternal life, And we believe, and are sure, that

c
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s thou art the Messiah, the Son of the living God,”
John vi. 69. This was the faith which distinguished
them from apostates and unbelievers, and was sufficient
to continue them in the rank of apostles: and it was
upon the same proposition, ¢ That Jesus was the Mes-
% siah, the Son of the living God,” owned by St. Peter,
that our Sayiour said, he would build his church, Matt.
xvi. 16—18.

To convince men of this, he did his miracles: and
their assent to, or mot assenting to this, made them
to be, or not to be, of his church; believers, or not
believers : “ The jews came round about him, and
“ said unto him, How long dost thou make us doubt?
« If thou be the Messiah, tell us plainly. Jesus an-
“ swered them, I told you, and ye believed not: the
« works that I do in my Father’s name, they bear
“ witness of me. DBut ye believe not, because ye are
“ not of my shecp,” John x. 24—26. Conformable
hereunto, St. John tells us, that “ many deceivers are
« entered into the world, who confess not that Jesus,
« the Messiah, is come in the flesh. This is a de-
“ ceiver and an antichrist; whosoever abideth not in
¢ the doctrinc of the Messiah, has not God. He that
« abideth in the doctrine of the Messiah,” i. e. that
Jesus is he, ““ hath Dboth the Father and the Son,”
2 John 7, 9. 'That this is the meaning of the place, is
plain from what he says in his foregoing cpistle, ‘“ Who-
“ soever believeth that Jesus is the Messiah, is born
“ of God,” 1 John v. 1. And therefore, drawing to a
close of his gospel, and showing the end for which he
writ it, he has these words : « Many other signs truly
“ did Jesus in the presence of his disciples, which are
“ not written in this book : but these are written that
“ ye may belicve that Jesus is the Messiah, the Son of
“ God; and that believing, you might have life
¢ through his name,” John xx. 30, 31. Whereby it
is plain, that the gospel was writ to induce men into a
belief of this proposition, “ That Jesus of Nazareth was
¢ the Messiah;” which if they believed, they should
have life.

-
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Accordingly the great question among the jews was,
whether he were the Messiah or no? and the great
point insisted on and promulgated in the gospel, was,
that he was the Messiah. The first glad tidings of his
birth, brought to the shepherds by an angel, was in
these words: ¢ Tear not: for, behold, I bring you
“ good tidings of great joy, which shall be to all
“ peaple: for to you is born this day, in the city of
“ David, a Saviour, who is the Messiah, the Lord,”
Lukeii. 11. Our Saviour discoursing with Martha
about the means of attaining eternal life, saith ta her,
John xi. 27, < Whosoever believeth in me, shall never
¢ die. Believest thou this? She saith unto him, Yea,
« Lord, I believe that thou art the Messiah, the Son of
“ (God, which should come into the world.” This
answer of hers showeth, what it is to believe in Jesus
Christ, so as to have eternal life; viz. to believe that
he is the Messiah, the son of God, whose coming was
foretold by the prophets. And thus Andrew and Philip
express it : Andrew says to his brother Simon, * we have
¢ found the Messiah, which is, being interpreted, the
“ Christ. Philip saith to Nathanael, we have found
“ him, of whom Moses in the law and the prophets did
“ write, Jesus of Nazareth, the son of Joseph,” John
i. 41, 45. According to what the evangelist says in
this place, I have, for the elearer understanding of the
scripture, all along put Messiah for Christ: Christ be-
ing but the Greek name for the Hebrew Messiah, and
both signifying the Anointed.

And that he was the Messiah, was the great truth he
took pains to convince his disciples and apostles of';
appearing to them after his resurrection: as may be
seen, Luke xxiv. which we shall more particularly con-
sider in another place. There we read what gospel our
Saviour preached to his disciples and apostles ; and that
as soon as he was risen from the dead, twice, the very
day of his resurrection.

And, if we may gather what was to be believed by
all nations from what was preached unto them, we may
certainly know what they were commanded, Matt. ult.
to teach all nations, by what they actually did teach all

c2
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nations. We may observe, that the preaching of the
apostles every-where in the Acts, tended to this one
point, to prove that Jesus was the Messiah. Indeed,
now, after his death, his resurrection was also commonly
required to be believed, as a necessary article, and some-
times solely insisted on : it being a mark and undoubted
evidence of his heing the Messiah, and necessary now
to be believed by those who would receive him as the
Messiah. For since the Messiah was to be a Saviour
and a king, and to give life and a kingdom to those
who received him, as we shall see by and by; there
could have been no pretence to have given him out for
the Messiah, and to require men to believe him to be
s0, who thought him under the power of death, and cor-
ruption of the grave. And therefore those who believed
him to be the Messiah, must believe that he was risen
from the dead : and those who believed him to be risen
from the dead, could not doubt of his being the Messiah.
But of this more in another place.

Let us sec therefore, how the apostles preached Christ,
and what they proposed to their hearers to believe.  St.
Peter at Jerusalem, Acts ii. by his first sermon, convert-
ed three thousand souls. What was his word, which,
as we are told, ver. 41, “they gladly received, and
“ thereupon were baptized ?” That may be seen from
ver. 22 to 36. In short, this ; which is the conclusion,
drawn from all that he had said, and which he presses
on them, as the thing they were to believe, viz. “ There-
“ fore let all the house of Israel know assuredly, that
* God hath made that same Jesus, whom ye have cru-
“ cified, Lord and Messiah,” ver. 36.

To the same purpose was his discourse to the jews,
in the temple, Acts iii. the design whereof you have,
ver. 18. “ But those things that God before had showed,
“ by the mouth of all his prophets, that the Messiah
¢ should suffer, he hath so fulfilled.”

In the next chapter, Acts iv. Peter and John being
examined, about the miracle on the lame man, profess
it to have been done in the name of Jesus of Nazareth,
who was the Messiah, in whom alone there was salva-
tion, ver. 10—12, The same thing they confirm to
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them again, Acts v. 20—32. “ And daily in the temple,
“ and in every house, they ceased not to teach and
« preach Jesus the Messiah,” ver. 42.

What was Stephen’s speech to the council, Acts vii.
but a reprehension to them that they were the betrayers
and murderers of the Just One? Which is the title, by
which he plainly designs the Messiah whose coming
was foreshown by the prophets, ver. 51, 52. And that
the Messiah was to be without sin, (which is the import
of the word Just,) was the opinion of the jews, appears
from John ix. ver. 22, compared with 24.

Act viii. Philip carries the gospel to Samaria: “Then
“ Philip went down to Samaria, and preached to them.”
What was it he preached > You have an account of it
in this one word, * the Messiah,” ver. 5. This being
that alone which was required of them, to believe that
Jesus was the Messiah ; which when they beheved they
were baptized. “ And when they believed Philip’s
« preaching the gospel of the kingdom of God, and
“ the name of Jesus the Messiah, they were baptized,
* both men and women,” ver. 12.

Philip being sent from thence by a special call of
the Spirit, to make an eminent convert ; out of Isaiah
preaches to him Jesus, ver. 35. And what it was he
preached concerning Jesus, we may know by the pro-
fession of faith the eunuch made, upon which he was
admitted to baptism, ver. 37. I believe that Jesus
“ Christ is the Son of God:” which is as much as to
say, I believe that he, whom you call Jesus Christ, is
really and truly the Messiah, that was promised. For,
that believing him to be the Son of God, and to be the
Messiah, was the same thing, may appear, by compar-
ing John i. 45, with ver. 49, where Nathanael owns
Jesus to be the Messiah, in these terms: “ Thou art
“ the Son of God; thou art the king of Israel.” So
the jews, Luke xxii. 70, asking Christ, whether he
were the Son of God, plainly demanded of him, whether
he were the Messiah? Which is evident, by comparing
that with the three preceding verses. They ask him,
ver. 67, Whether he were the Messiah ? He answers,
“ If T tell you, you will not believe:”” but withal tells
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them, that from thenceforth he should be in possession of
the kingdom of the Messiah, expressed in these words,
ver. 69. « Hereafter shall the Son of Man sit on the
“ right hand of the power of God :” which made them
all cry out, © Art thou then the Son of God ?” i. e. Dost
thou then own thyself to be the Messiah? To which he
replies, « Ye say that I am.” That the Son of God
was the known title of the Messiah at that time,
amongst the jews, we may see also from what the jews
say to Pilate, John xix. 7. ¢ We have a law, and by
“ our law he ought to die, because he made himself
“ ruE SoN orF Gobn;” i e. by making himself the
Messiah, the prophet which was to come, but falsely ;
and therefore he deserves to die by the law, Deut. xviii.
20. That this was the common signification of the
Son of God, is farther evident, from what the chief
priests, mocking him, said, when he was on the cross,
Matt, xxvil. 42. ¢ IHe saved others, himself he cannot
“ save : if he be the king of Israel, let him now come
“ down from the cross, and we will believe him. He
“ trusted in God, let him deliver him now, if he will
* have him; for he said, I am the SoN or Gobp;” i. e.
He said, he was the Messiah: but ’tis plainly false;
for, if he were, God would deliver him : for the Messiah
is to be king of Israel, the Saviour of others; but this
man cannot save himself. The chief priests mention
here the two titles, then in use, whereby the jews
commonly designed the Messiah, viz. “ Son of God,
“ and king of Israel.” That of Son of God was so
familiar a compellation of the Messiah, who was then
so much expected and talked of, that the Romans, it
seems, who lived amongst them, had learned it, as
appears from ver. 54. “ Now when the centurion and
“ they that were with him, watching Jesus, saw the
“ earthquake, and those things that were done, they
¢ feared greatly, saying, truly this was the SoN oOF
“ Gob;” this was that extraordinary person that was
looked for.

Acts ix. St. Paul, exercising the commission to preach
the gospel, which he had received in a miraculous way,
ver. 20. ¢ Straitway preached Christ in the synagogues,
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% that he is the Son of God ;” i. e. that Jesus was the
Messiah : for Christ, in this place, is evidently a proper
name. And that this was it, which Paul preached,
appears from ver. 22. ¢ Saul increased the more in
“ strength, and confounded the jews, who dwelt in
¢ Damascus, proving that this is the very Christ,” i. e.
the Messiah.

Peter, when he came to Cornelius at Ceesarea, who,
by a vision, was ordered to send for him, as St. Peter
on the other side was by a vision commanded to go to
him ; what does he teach him? His whole discourse,
Acts x. tends to show what, he says, God commanded
the apostles, “ To pleach unto the people, and to

“ testify, that it is he [Jesus] which was ordained of
“ God to be the judge of the quick and the dead.
¢ And that it was to him, that all the prophets give
‘ witness, that, through his name, whosoever believ-
‘* eth in him, shall have remission of sins,” ver. 42, 43.
““ This is the word, which God sent to the children of
¢ Israel ; that worD, which was published throughout
¢ all Judea, and began from Galilee, after the bap-
“ tism which John preached,” ver. 36, 37. Aund these
are the words, which had been promised to Cornelius,
Acts xi. 14, “ Whereby he and all his house should be
 saved :” which words amount only to thus much :
that Jesus was the Messiah, the Saviour that was pro-
mised. Upon their receiving of this, (for this was all
was taught them,) the Holy Ghost fell on them, and
they were baptized. °’Tis observable here, that the
Holy Ghost fell on them, before they were baptized,
which, in other places, converts received not till after
baptism. The reason whereof seems to be this, that
God, by bestowing on them the Holy Ghost, did thus
declare from Heaven, that the gentiles, upon believing
Jesus to be the Messiah, ought to be admitted into the
church by baptism, as well as the jews. Whoever reads
St. Peter’s defence, Acts xi. when he was accused by
those of the circumcision, that he had not kept that
distance, which he ought, with the uncircumcised, will
be of this opinion ; and see by what he says, ver. 15, 16,
17, that this was the ground, and an irresistible autho-
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rity to him for doing so strange a thing, as it appeared
to the jews, (who alone yet were members of the chris-
tian church,) to admit gentiles into their communion,
upon their believing. And therefore St. Peter, in the
foregoing chapter, Acts x. hefore he would baptize
them, proposes this question, “ to those of the circums
¢ cision, which came with him, and were astonished,
¢ because that on the gentiles also was poured out the
‘¢ gift of the Holy Ghost : can any one forbid water, that
¢ these should not be baptized, who have received the
* Holy Ghost as well as we? ” ver. 47. And when some
of the sect of the pharisees, who believed, thought it need-
ful that the converted gentiles should be circumcised
and keep the law of Moses, Acts xv. * Peter rose up
¢ and said unto them, men and brethren, you know that
“ a good while ago God made choice amongst us, that
“ the gentiles,”” viz. Cornelius, and those here converted
with him, ““ by my mouth should hear the gospel and
“ believe. And God, who knoweth the hearts, bare
‘ them witness, giving them the Holy Ghost, even as
¢ he did unto us, and put no difference hetween us and
 them, purifying their hearts by faith,” v. 7—9. So that
both jews and gentiles, who believed Jesus to be the
Messiah, received thereupon the seal of baptism ; where-
by they were owned to be his, and distinguished from
unbelievers. I'rom what is above said, we may observe
that this preaching Jesus to be the Messiah is called
the Word, and the Word of God: and Dbelieving it,
receiving the Word of God. Vid. Acts x. 36, 37. and
xi. 1, 19, 20. and the word of the gospel, Acts xv. 7.
And so likewise in the history of the gospel, what Mark,
chap. iv. 14, 15, calls simply the word, St. Luke calls
the word of God, Luke viii. 11. And St. Matthew,
chap. xiii. 19, the word of the kingdom ; which were,
it seems, in the gospel-writers synonymous terms, and
are so to be understood by us.

But to go on: Acts xiii. Paul preaches in the syna-
gogue at Antioch, where he makes it his business to
convince the jews, that ¢ God, according to his pro-
“ mise, had of the seed of David raised to Israel a Sa-
“ viour Jesus.” v. 24, That he was He of whom the pro-

-
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phets writ, v. 25—29, i. e. the Messiah: and that, as
a demonstration of his being so, God had raised him
from the dead, v. 30. From whence he argues thus,
v. 32, 33. We evangelize to you, or bring you this
gospel, “ how that the promise which was made to our
% fathers, God hath fulfilled the same unto us, in that he
“ hath raised Jesus again;” as it is also written in the
second psalm, ¢ Thou art my Son, this day I have be-
« gotten thee.” And having gone on to prove him to be
the Messiah, by his resurrection from the dead, he makes
this conclusion, v. 38, 39. « Be it known unto you,
 therefore, men and brethren, that through this man
* is preached unto ycu forgiveness of sins; and by him
“ all who believe are justified from all things, from
¢« which they could not be justified by the law of Moses.”
This is in this chapter called “ the Word of God,” over
and over again: compare v. 42, with 44, 46, 48, 49, and
chap. xii. v. 24.

Acts xvii. 2—4. At Thessalonica, “ Paul, as his
“ manner was, went into the synagogue, and three sab-
“ bath days reasoned with the jews out of the scriptures;
“ opening and alleging, that the Messiah must needs
“ have suffered, and risen again from the dead : and that
“ this Jesus, whom I preach unto you, is the Messiah.
¢ And some of them believed, and consorted with Paul
“ and Silas: but the jews which believed not, set the
“ city in an uproar.” Can there be any thing plainer,
than that the assenting to this proposition, that Jesus
was the Messiah, was that which distinguished the be-
lievers from the unbelievers? Tor this was that alone,
which, three sabbaths, Paul endeavoured to convince
them of, as the text tells us in direct words.

IFrom thence he went to Bercea, and preached the
same thing: and the Berceans are commended, v. 11,
for searching the scriptures, whether those things, i. e.
which he had said, v. 2, 3, concerning Jesus’s being
the Messiah, were true or no. '

The same doctrine we find him preaching at Corinth,
Acts xviii. 4—6. “ And he reasoned in the synagogue
“ every sabbath, and persuaded the jews and the Greeks.
“ And when Silas and Timotheus were come from Mace-
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“ donia, Paul was pressed in spirit, and testified to the
« jews, that Jesus was the Messiah. And when they
“ opposed themselves, and blasphemed, he shook his rai-
* ment, and said unto them, Your blood be upon your
“ own heads, I am clean; from henceforth I will go
“ unto the Grecks.”

Upon the like occasion he tells the jews at Antioch,
Acts xiil. 46, “ It was necessary that the word of God
¢ should first have been spoken to you; but seeing you
“ put it off from you, we turn to the gentiles.” *I'is plain
here, St. Paul’s charging their blood on their own heads,
is for opposing this single truth, that Jesus was the
Messiah ; that salvation or perdition depends upon be-
lieving or rejecting this one proposition. I mean, this
is ail that is required to be belicved by those who ac-

s knowledge but one eternal and invisible God, the maker
of heaven and earth, as the jews did. For that there is
something more required to salvation, besides believing,
we shall see hereafter. In the mean time, it is fit here
on this occasion to take notice, that though the apostles
in their preaching to the jews, and the devout, (as we
translate the word ¢:€duevos, who were proselytes of the
gate, and the worshippers of one eternal and invisible
God,) said nothing of the believing in this one true God,
the maker of heaven and earth ; because it was needless
to press this to those who believed and professed it al-
ready (for to such, ’tis plain, were most of their dis-
courses hitherto.)  Yet when they had to do with ido-
latrous heathens, who were not yet come to the know-
ledge of the one only true God; they began with that,
as necessary to be believed ; it being the foundation on
which the other was built, and without which it could
signify nothing.

Thus Paul speaking to the idolatrous Lystrians, who
would have sacrificed to him and Barnabas, says, Acts
xiv. 15, “ We preach unto you, that ye should turn
“ from these vanities unto the living God, who made
“ heaven and earth, and the sea, and all things that are
¢ therein : whoin times past suffered all nations to walk
“ in their own ways. Nevertheless he left not himself
“ without witness, in that he did good, and gave us rain
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« from heaven, and fruitful seasons, ﬁlhng' our hearts
“ with food and gladness.”

Thus also he proceeded with the idolatrous Athenians,
Acts xvii. telling them, upon occasion of the altar, dedi-
cated to the unknown God, “ whom you ignorantly
“ worship, him declare Iunto you. God who made the
“ world, and all things therein, seeing that he is Lord of
* heaven and earth, dwelleth not in temples made with
“ hands.— Forasmuch thenas we arethe offspring of God,
“ we ought not to think that the Godhead is like unto
“ gold, or silver, or stone, graven by art, or man’s device.
“ And the times of this ignorance God winked at; but
“ now commandeth all men every-where to repent; be-
“ cause he hath appointed a day in which he will judge
“ the world in righteousness, by that man whom he hath
“ ordained: whereof he hath given assurance unto all
“ men, in that he hath raised him from the dead.” So
that we see, where any thing more was necessary to be
proposed to be believed, as there was to the heathen
idolaters, there the apostles were careful not to omit it.

Acts xviii. 4,  Paul at Corinth reasoned in the syna-
“ gogue every sabbath-day, and testified to the jews,
 that Jesus was the Messiah.” Ver. 11, “ And he
“ continued there a year and six months, teaching the
“ word of God amongst them;” i, e. The good news,
that Jesus was the Messiah; as we have already shown
is meant by ¢ the Word of God.”

Apollos, another preacher of the gospel, when he was
instructed in the way of God more perfectly, what did
he teach but this same doctrine ? As we may see in this
account of him, Acts xviii. 27. That, *“ when he was
* come into Achaia, he helped the brethren much, who
“ had believed through grace. For he mightily con-
“ vinced the jews, and that publicly, showing by the
“ scriptures that Jesus was the Messiah.”

St. Paul, in the account he gives of himself before
Festus and Agrippa, professes this alone to be the doctrine
he taught after his conversion: for, says he, Acts xxvi.'
22, “ Having obtained help of God, I continue unto
“ this day, witnessing both to small and great, saying none
“ other things than those which the prophets and Moses
“ didsay should come: that the Messiahshould suffer,and
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s thathe shouldbethe first that should rise from the dead,
 and should show light unto the people, and to the gen-
“ tiles.” Which was no more than to prove that Jesus
was the Messiah. This is that, which, as we have above
observed, is called the Word of God; Acts xi. 1. com-
pared with the foregoing chapter, from v. 34. to the
end. And xiii. 42. compared with 44, 46, 48, 49, and
xvii. 18. compared with v. 11, 13. It is also called,
 the Word of the Gospel,” Acts xv. 7. And this is that
Word of God, and that Gospel, which, wherever their
discourses are set down, we find the apostles preached ;
and was that faith, which made both jews and gentiles
believers and members of the church of Christ ; purifying
their hearts, Acts xv. 9, and carrying with it remission
of sins, Acts x. 43. So that all that was to be believed
for justification, was no more but this single proposition,
that ¢ Jesus of Nazareth was the Christ, or the Mes-
¢ siah.”  All, I say, that was to be believed for justifi-
cation : for that it was not all that was required to be
done for justification, we shall sce hereatfter.

Though we have seen above from what our Saviour
has pronounced himself, Johniii. 36, ¢ that he that be-
¢ lieveth on the Son hath everlasting life ; and he that
¢ believeth not the Son, shall not see life, but the wrath
“ of God abideth on him;” and are taught from John iv.
89, compared with v. 42, that believing on him, is be-
lieving that he is the Messiah, the Saviour of the world ;
and the confession made by St. Peter, Matt. xvi. 16, that
he is “ the Messiah, the Son of the living God,” being the
rock, on which our Saviour has promised to build his
church ; though this I say, and what else we have al-
ready taken notice of, be enough to convince us what it
is we are in the gospcl required to believe to eternal life,
without adding what we have observed from the preach-
ing of the apostles; yet it may not be amiss, for the
farther clearing this matter, to observe what the evan-
gelists deliver concerning the same thing, though in
different words; which, therefore, perhaps, are not so
generally taken notice of to this purpose.

We have above observed, from the words of Andrew
and Philip compared, that ¢ the Messiah, and him of
 whom Moses in the law and the prophets did write,”
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signify the same thing. We shall now cousider that
place, John i. a little farther. Ver. 41, “ Andrew says
 to Simon, we have found the Messiah.,” Philip, on
the same occasion, v. 43, says to Nathanael, “ we have
¢« found him of whom Moses in the law and the pro-
“ phets did write, Jesus of Nazareth, the son of Joseph.”
Nathanael, who disbelieved this, when, upon Christ’s
speaking to him, he was convinced of it, declares his
assent to it in these words: ¢ Rabbi, thou art the Son
« of God, thou art the king of Israel.” From which
it 1s evident, that to believe him to be ¢ Him of whom
« Moses and the prophets did write,” or to be * the
“ Son of God,” or to be * the king of Israel,”” was in
effect the same as tc believe him to be the Messiah :
and an assent to that, was what our Saviour received for
believing. Tor, upon Nathanael’'s making a confession
in these words, * Thou art the Son of God, thou art the
“ king of Israel, Jesus answered and said to him, Be-
s cause I said to thee I saw thee under the fig-tree, dost
¢ thou BELIEVE? Thou shalt see greater things than
“ these,” ver.51. I desire any one to read the latter
part of the first of John, from ver, 25, with attention,
and tell me, whether it be not plain, that this phrase,
The Son of God, is an expression used for the Messiah.
To which let him add Martha’s declaration of her faith,
John xi. 27, in these words: ¢ I believe that thou art
« the Messiah, THE SON oF Gob, who should come
“ into the world;” and that passage of St.John xx. 31,
“ That ye might believe that Jesus is the Messiah, THE
“ SoN oF Gob; and that, believing, ye might have life
“ through his name:” and then tell me whether he can
doubt that Messiah, the Son of God, were synonymous
terms, at that time, amongst the jews.

The prophecy of Daniel, chap. ix. when he is called
¢ Messiah the Prince;” and the mention of his govern-
ment and kingdom, and the deliverance by him, in
Isaiah, Daniel, and other prophecies, understood of the
Messiah ; were so well known to the jews, and had so
raised their hopes of him about this time, which, by
their account, was to be the time of his coming, to re-
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store the kingdom of Israel; that Herod no soener heard
of the magi’s inquiry after ¢ Him that was born king
* of the jews,” Matt. ii. but he forthwith ¢ demanded
“ of the chief priests and scribes, where the Messiah
¢ should be born,” ver. 4. Not doubting but, if there
were any king born to the jews, it was the Messiah:
whose coming was now the gencral expectation, as ap-
pears, Luke iii. 15, * The people being in expectation,
“ and all men musing in their hearts, of John, whether
“ he were the Messiah or not.”> And when the priests
and levites sent to ask him who he was; he, understand-
ing their meaning, answers, John i. 20, ¢ That he was
¢ not the Messiah;” but he bears witness, that Jesus
¢« 1s the Son of God,” 1. e. the Messiah, ver. 34,

This looking for the Messiah, at this time, we see
also in Simeon ; who is said to be “ waiting for the con-
« solation of Israel,” Luke ii. 21. And having the
child Jesus in his arms, he says he had “ seen the sal-
“ vation of the Lord,” ver. 30. And, ¢ Anna coming
“ at the same instant into the temple, she gave thanks
“ also unto the Lord, and spake of him to all them
¢« that looked for redemption in Israel,” ver. 38. And
of Joseph of Arimathea, it is said, Mark xv. 43, That
“ he also expected the kingdom of God:” by all which
was meant the coming of the Messiah; and Luke xix.
11, it is said, “ They thought that the kingdom of God
“ should immediately appear.”

This being premised, let us see what it was that John
the Baptist preached, when he first entered upon his
ministry. That St. Matthew tells us, chap. iii. 1, 2,
¢ In those days came John the Baptist preaching in the
“ wilderness of Judea, saying, repent; for the kingdom
“ of heaven is at hand.” This was a declaration of the
coming of the Messiah: the kingdom of heaven, and
the kingdom of God, being the same, as is clear out of
several places of the evangelists ; and both signifying the
kingdom of the Messiah. 'The profession which John
the Baptist made, when sent to the jews, John i. 19, was,
that “ he was not the Messiah;”’ but that Jesus was.
This will appear to any one, who will compare ver,
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26—384, with John iii. 27, 30. The jews being very
inquisitive to know, whether John were the Messiah ; he
positively denies it; but tells them, he was only his fore-
runner; and that there stood one amongst them, who
would follow him, whose shoe-latchet he was not worthy
to untie. 'The next day, seeing Jesus, he says, he was
the man; and that his own baptizing in water was only
that Jesus might be manifested to the world; and that
he knew him not, till he saw the Holy Ghost descend
upon him: he that sent him to baptize, having told
him, that he on whom he should see the Spirit descend,
and rest upon, he it was that should baptize with the
Holy Ghost ; and that therefore he witnessed, that  this
 was the Son of God,” ver. 34, i. e. the Messiah ; and,
chap. iii. 26, &c. they come to John the Baptist, and
tell him, that Jesus baptized, and that all men went to
him. John answers, He has his authority from heaven ;
you know I never said, I was the Messiah, but that I
was sent before him. He must increase, but I must de-
crease; for God hath sent him, and he speaks the words
of God; and God hath given all things into the hands
of his Son, “ And he that believes on the Son, hath
“ eternal life;”’ the same doctrine, and nothing else but
what was preached by the apostles afterwards: as we
have seen all through the Acts, v. g. that Jesus was the
Messiah. And thus it was, that John bears witness of
our Saviour, as Jesus himself says, John v. 33.

This also was the declaration given of him at his
baptism, by a voice from heaven: ¢« This is my be-
 loved Son in whom I am well pleased.” Matt. iii. 17.
‘Which was a declaration of him to he the Messiah, the
Son of God being (as we have showed) understood to
signify the Messiah. To which we may add the first
mention of him after his conception, in the words of
the angel to Joseph, Matt. i. 21. “ Thou shalt call
“ his name Jesus,” or Saviour; ¢ for he shall save
“ his people from their sins.” It was a received doc-
trine in the jewish nation, that at the coming of the
Messiah, all their sins should be forgiven them. These
words, therefore, of the angel, we may look upon as a
declaration, that Jesus was the Messiah ; whereof these
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words, « his people,” are a farther mark: which sup-
pose him to have a people, and consequently to be a
king.

After his baptism, Jesus himself enters upon his mi-
nistry. But, before we examine what it was he pro-
posed to be believed, we must observe, that there is a
threefold declaration of the Messiah.

1. By miracles. 'The spirit of prophecy had now for
many ages forsaken the jews; and, though their com-
monwealth were not quite dissolved, but that they lived
under their own laws, yet they were under a foreign
dominion, subject to the Romans. In this state their
account of the time being up, they were in expectation
of the Messiah, and of deliverance by him in a kingdom
he was to set up, according to their ancient prophecies
of him: which gave them hopes of an extraordinary
man yet to come from God, who, with an extraordinary
and divine power, and miracles, should evidence his
mission, and work their deliverance. And, of any such
extraordinary person, who should have the power of
doing miracles, they had no other expectation, but only
of their Messiah. One great prophet and worker of
miracles, and only one more, they expected ; who was to
be the Messiah. And therefore we see the people jus-
tified their believing in him, i. e. their believing him
to be the Messiah, because of the miracles he did ; John
vil. 41.  “ And many of the people believed in him,
“ and said, When the Messiah cometh, will he do more
“ miracles, than this man hath done?” And when the
jews, at the feast of dedication, John x. 24, 25, com-
ing about him, said unto him, “ How long dost thou
“ make us doubt? If thou be the Messiah, tell us
“ plainly; Jesus answered them, I told you, and ye
“ believed not; the works that I do in my Father’s
“ name bear witness of me.” And, John v. 36, he
says, “ I have a greater witness than that of John; for
“ the works, which the Iather hath given me to do,
“ the same works that I do, bear witness of me, that
‘ the Father hath sent me.” Where, by the way, we
may observe, that his being “ sent by the Father,” is
but another way of expressing the Messial; which is
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-evident from this place here, Join v. compared with

that of John x. last quoted. For there he says, that his
works bear witness of him: And what was that wiiness?
viz. That he was  the Messiah.” Here again he says,
that his works bear witness of him : And what is that
witness ? viz. © That the Father sent him.” By which
we are taught, that to be sent by the Iather, and to be
the Messiah, was the same thing, in his way of declar-
ing himself. And accordingly we find, John iv. 53, and
xi. 45, and elsewhere, many hearkened and assented to
his testimony, and believed on him, seeing the things
that he did.

2. Another way of declaring the coming of the Mes-
siah, was by phrases and circumlocutions, that did sig-
nify or intimate his coming; though not in direct
words pointing out the person. The most usual of these
were, “The kingdom of God, and of heaven ;” because
it was that which was often spoken of the Messiah, in
the Old Testament, in very plain words: and a king-
dom was that which the jews most looked after and
wished for. In that known place, Isa. ix. “ The Go-
“ VERNMENT shall be upon his shoulders; he shall be
“ called the PrixcE of peace: of the increase of his
“ GOVERNMENT and peace there shall be no end ; upon
“ the THRONE of David, and upon his KINGDOM, to
“ order it, and to establish it with judgment, and with
“ justice, from henceforth even for ever.”” Micah v. 2,
“ But thou, Bethlehem Ephratah, though thou be lit-
“ tle among the thousands of Judah, yet out of thee
¢ shall he come forth unto me, that is to be the RuLER
“ in Israel.”” And Daniel, besides that he calls him
“ Messiah the PRINCE,” chap. ix. 25, in the account
of his vision “ of the Son of man,” chap. vii. 13, 14,
says, * There was given him dominion, glory, and a
“ KINGDOM, that all people, nations, and languages
“ should serve him: his dominion is an everlasting do-
“ minion, which shall not pass away; and his KING-
“ poM that which shall not be destroyed.” So that the
kingdom of God, and the kingdom of heaven, were
common phrases amongst the jews, to signify the times
of the Messiah, Luke xiv. 15, “ One of the jews that

D
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« gal at meat with him, said unto him, Blessed is he
“ that shall eat bread in the kingdom of God.”  Chap.
xvii. 20, The pharisees demanded, “ when the king-
« dom of God should come?” And St. John Baptist
« came, saying, Repent; for the kingdom of heaven is
“ at hand ; ” a phrase he would not have used in preach-
ing, had it not been understood.

There arc other expressions that signified the Mes-
siah, and his coming, which we shall take notice of, as
they come in our way.

3. By plain and direct words, declaring the doctrine
of the Messiah, speaking out that Jesus was he; as we
see the apostles did, when they went about preaching
the gospel, after our Saviour’s resurrection. This was
the open clear way, and that which one would think
the Messiah himself, when he came, should have taken ;
especially, if it were of that moment, that upon men’s
believing him to be the Messiah depended the forgive-
ness of their sins. And yet we see, that our Saviour
did not : but c¢n the contrary, for the most part, made
no other discovery of himself, at least in Judea, and at
the beginning of his ministry, but in the two former
ways, which were more obscure ; not declaring himself
to be the Mecssiah, any otherwise than as it might be
gathered from the miracles he did, and the conformity
of his life and actions with the prophecics of the Old
Testament concerning him: and from some general dis-
courses of the kingdom of the Messiah being come, un-
der the name of the * kingdom of God, and of hea-
“ ven.” Nay, so far was he from publicly owning
himself to be the Messiah, that he forbid the doing of
it: Mark viii. 27—80. < He asked his disciples,
“ Whom do men say that I am? And they answered,
“ John the Baptist; but some say Elias; and others,
 one of the prophets.” (So that it is evident, that even
those, who believed him an extraordinary person, knew
not yet who he was, or that he gave himself out for the
Messiah ; though this was in the third year of his mi-
nistry, and not a year before his death.)  « And he saith
“ unto them, But whom say yc that am? And Peter
«“ answered and said unto him, Thou art the Messiah,
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¢ And he charged them, that they should tell no man
“ of him,” Tuke iv. 41. “ And devils came out of
“ many, crying, Thou art the Messiah, the Son of
“ God: and he, rebuking them, suffered them not to
« speak, that they knew him to be the Messiah.”
Mark iii. 11, 12. * Unclean spirits, when they saw
¢ him, fell down before him, and cried, saying, Thou
“ art the Son of God: and he straitly charged them,
“ that they should not make him known.”” Here again
we may observe, from the comparing of the two texts,
that « Thou art the Son of God,” or, ¢ Thou art the
 Messiah,” were indifferently used for the same thing.
But to return to the matter in hand.

This concealment of himself will seem strange, in
one who was conie to bring llght into the world, and
was to suffer death for the testimony of the truth.  This
reservedness will be thought to look, as if he had a
mind to conceal himself, and not to be known to the
world for the Messiah, nor to be belicved on as such.
But we shall be of another mind, and conclude this pro-
ceeding of his according to divine wisdom, and suited
to a fuller manifestation and evidence of his being the
Messialh ; when we consider that he was to fill out the
time foretold of his ministry ; and after a life illustrious
in miracles and good works, attended with humility,
meckness, patience, and sufferings, and every way con-
formable to the prophecies of him ; should be led as a
sheep to the slaughter, and with all quiet and submission
be brought to the cross, though there were no guilt,
nor fault found in him. This could not have been, if,
as soon as he appeared in public, and began to preach,
he had presently professed himself to have been the
Messiah ; the king that owned that kingdom, he pub-
lished to be at hand. Ior the sanhedrim would then
have laid hold on it, to have got him into their power,
and thereby have taken away his life; at least they
would have disturbed his ministry, and hindered the
work he was about. That this made him cautious, and
avoid, as much as he could, the occasions of provoking
them and falling into their hands, is plain from John
vii, 1. * After these things Jesus walked in Galilee ;7
b 2
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out of the way of the chief priests and rulers; * for
“ he would not walk in Jewry, because the jews sought
“ to kill him.” Thus, making good what he foretold
them at Jerusalem, when, at the first passover after his
beginning to preach the gospel, upon his curing the
man at the pool of Bethesda, they sought to kill him,
John v. 16, ¢ Ye have not,” says he, ver. 38, « his
« word abiding amongst you ; for whom he hath sent,
“ him ye believe not.”” This was spoken more particu-
larly to the jews of Jerusalem, who were the forward
men, zealous to take away his life: and it imports,
that, because of their unbelief and opposition to him,
the word of God, i. e. the preaching of the kingdom of
the Messiah, which is often called “ the word of God,”
did not stay amongst them, he could not stay amongst
them, preach and explain to them the kingdom of the
Messiah.

That the word of God, here, signifies “ the word of
“ (God,” that should make Jesus known to them to be
the Messiah, is evident from the context: and this
meaning of this place is made good by the event. Tor,
after this, we hear no more of Jesus at Jerusalem, till
the pentecost come twelvemonth ; though it is not to
be doubted, but that he was there the next passover,
and other feasts between; but privately. And now at
Jerusalem, at the feast of pentecost, near fifteen months
after, he says little of any thing, and not a word of the
kingdom of heaven being come, or at hand; nor did he
any miracle there. And returning to Jerusalem at the
feast of tabernacles, it is plain, that from this time ’till
then, which was a year and a half, he had not taught
them at Jerusalem.

For, 1. it is said, John vii. 2, 15, That, he teach-
ing in the temple at the feast of tabernacles, “ the jews
“ marvelled, saying, How knoweth this man letters,
“ having never learned?” A sign they had not been
used to his preaching : for, if they had, they would not
now have marvelled.

2. Ver. 19, He says thus to them: ¢ Did not Moses
¢ give you the law, and yet none of you keep the law?
“ Why go ye about to kill me? One work,” or mira-
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cle, “I did here amongst you, and ye all marvel.
* Moses therefore gave unto you circumcision, and ye
“ on the sabbath-day circumcise a man: if a man on
¢ the sabbath-day receive circumcision, that the law of
¢ Moses should not be broken, are ye angry with me,
“ because I have made a man every way whole on the
¢ sabbath-day ?”” Which is a direct defence of what ho
did at Jerusalem, a year and a half before the work h2
here speaks of. We find he had not preached to them
there, from that time to this ; but had made good what
he had told them, ver. 88, ¢ Ye have not the word of
“ God remaining among you, because whom he hath
“ sent ye believe not.” Whereby, I think, he signifies
his not staying, and being frequent amongst them at
Jerusalem, preaching the gospel of the kingdom ; be-
cause their great unbelief, opposition, and malice to
him, would not permit it.

This was manifestly so in fact: for the first miracle
he did at Jerusalem, which was at the second passover
after his baptism, brought him in danger of his life.
Hereupon we find he forbore preaching again there,
’till the feast of tabernacles, immediately preceding his
last passover : so that ’till the half a year hefore his pas-
sion, he did but one miracle, and preached but once
publicly at Jerusalem. These trials he made there;
but found their unbelief such, that if he had staid and
persisted to preach the good tidings of the kingdom,
and to show himself by miracles among them, he could
not have had time and freedom to do those works which
his Father had given him to finish, as he says, ver. 36,
of this fifth of St. John.

When, upon the curing of the withered hand on the
sabbath-day, ¢« The pharisees took counsel with the
“ herodians, how they might destroy him, Jesus with-
¢ drew himself, with his disciples, to the sea: and a
“ great multitude from Galilee followed him, and from
¢ Judea, and from Jerusalem, and from Idumea, and
* from beyond Jordan, and they about Tyre and Sidon,
“ a great multitude; when they bad heard what great
“ things he did, came unto him, and he healed them all,
“ and CHARGEDTHEM, THAT THEY SHOULD NOTMAKE

-

-

-

-
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“ g xNowN: that it might be fulfilled which was
“ spoken by the prophet Isaiah, saying, Behold, my
“ gservant, whom I have chosen ; my beloved, in whom
“ my soul is well pleased : 1 will put my spirit upon
“ him, and he shall show judgment to the gentiles.
“ He shall not strive, nor cry, neither shall any man
“ hear his voice in the streets.” Matt. xii. Mark iii.

And, John xi. 47, upon the news of our Saviour’s
raising Lazarus from the dead, ¢ The chief priests and
“ pharisees convened the sanhedrim, and said, What
“ do we? For this man does many miracles.” Ver. 53,
“ Then from that day forth they took counsel together
« for to put him to death.” Ver. 54, ¢ Jesus therefore
“ walked no more openly amongst the jews.” Iis
miracles had now so much declared him to be the Mes-
siah, that the jews could no longer bear him, nor he
trust himself amongst them ; “ But went thence unto a
“ country near to the wilderness, into a city called
“ Liphraim; and there continued with his disciples.”
This was but a little before his last passover, as appears
by the following words, ver. 55. ¢ And the jews pass-
 over was nigh at hand,” and he could not, now his
miracles had made him so well known, have been se-
cure, the little time that remained, ’till his hour was
fully come, if he had not, with his wonted and neces-
sary caution, withdrawn; “ And walked no more
“ openly amongst the jews,”” ’till his time (at the next
passover) was fully come; and then again he appeared
amongst them openly.

Nor would the Romans have suffered him, if he had
gone about preaching, that he was the king whom the
Jews expected.  Such an accusation would have been
forwardly brought against him by the jews, if they
could have heard it out of his own mouth: and that had
been his public doctrine to his followers, which was
openly preached by the apostles after his death, when he
appeared no more. And of this they were accused,
Acts xvii. 5—9. ¢ But the jews, which believed not,
“ moved with envy, took unto them certain lewd fel-
“ lows of the baser sort, and gathered a company, and
“ set all the city in an uproar, and assaulted the house
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¢ of Jason, and sought to bring them out to the people.
“ And w hen they found them [Paul and Silas] not,
“ they drew Jason, and certain brethren, unto the
“ rulers of the city, crying, These that have turned
“ the world upside down, are come hither also; whom
“ Jason hath received : and these all do contrary to the
“« decrees of Ceesar, saying, That there is another king,
“ one Jesus. And they troubled the people, and the
“ rulers of the city, when they heard these things: and
“ when they had taken security of Jason and the other,
 they let them go.”

Though the magistrates of the world had no great re-
gard to the talk of a king who had suffered death, and
appeared no longer any where ; yet, if our Saviour had
openly declared this of himself in his life time, with a
train of disciples and followers every where owning and
crying him up for their king; the Roman governors of
Judea could not have forborne to have taken notice of
it, and have made use of their force against him. This
the jews were not mistaken in; and therefore made
use of it as the strongest accusation, and likeliest to pre-
vail with Pilate against him, for the taking away his
life; it being treason, and an unpardonable offence,
which could not escape death from a Roman deputy,
without the forfeiture of his own life. Thus then they
accuse him to Pilate, Luke xxiii. 2. ¢ We found this
“ fellow perverting the nation, forbidding to give tri-
*“ bute to Cesar, saying, that he himself is a king ;”
or rather © the Messiah, the King.”

Our Saviour, indeed, now that his time was come,
(and he in custody, and forsaken of all the world, and
so out of all danger of raising any sedition or dis-
turbance,) owns himself to Pilate to be a king ; after
first having told Pilate, John xviii. 36, That his
* kingdom was not of this world;” and, for a king-
dom in another world, Pilate knew that his master at
Rome concerned not himself. But had there been any
the least appearance of truth in the allegations of the
jews, that he had perverted the nation, forbidding to
pay tribute to Czesar, or drawing the people after him,
as their king; Pilate would not so readily have pro
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nounced him innocent. But we see what he said to his
accusers, Luke xxiii. 13, 14. * Pilate, when he had
“ called together the chief priests and the rulers of the
¢« people, said unto them, You have brought this man
“ unto me as one that perverteth the people; and
“ behold, I, having examined him before you, have
“ found no fault in this man, touching those things
“ whereof you accuse him: no, nor yet Herod, for I
“ sent you to him; and, lo, nothing worthy of death
“ is done by him.” And therefore, finding a man of
that mean condition, and innocent life, (no mover of
seditions, or disturber of the public peace) without a
friend or a follower, he would have dismissed him, as a
king of no consequence; as an innocent man, falsely
and maliciously accused by the jews.

How necessary this caution was in our Saviour, to
say or do nothing that might justly offend, or render
him suspected to the Roman governor; and how glad
the jews would have been to have had any such thing
against him, we may see, Luke xx. 20. The chief
priests and the scribes “ watched him, and sent forth
“ spies, who should feign themselves just men, that
“ might take hold of his words, that so they might
“ deliver him unto the power and authority of the
“ governor.” And thé very thing wherein they hoped
to- entrap him in this place, was paying tribute to
Caesar; which they afterwards falsely accused him of.
And what would they have done, if he had before them
professed himself to have been the Méssiah, their King
and deliverer ?

And here we may observe the wonderful providence
of God, who had so ordered the state of the jews, at
the time when his son was to come into the world, that
though neither their civil constitution nor religious wor-
ship were dissolved, yet the power of life and death was
taken from them; whereby he had an opportunity to
publish  the kingdom of the Messiah ;” that is, his own
royalty, under the name of * the kingdom of God, and of
 heaven;” which the jews well enough understood,
and would certainly have put him to death for, had the
power been in their own hands. But this being no mat-
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ter of accusation to the Romans, hindered him not from=-
speaking of the “ kingdom of heaven,” as he did, some-
times in reference to his appearing in the world, and
being believed on by particular persons; sometimes in
reference to the power should be given him by the Ia-
ther at his resurrection; and sometimes in reference to
his coming to judge the world at the last day, in the
full glory and completion of his kingdom. These were
ways of declaring himself, which the jews could lay no
hold on, to bring him in danger with Pontius Pilate, and
get him seized and put to death.

Another reason there was, that hindered him as much
as the former, from professing himself, in express words,
to be the Messiah ; and that was, that the whole nation
of the jews, expecting at this time their Messiah, and
deliverance, by him, from the subjection they were in
to a foreign yoke, the body of the people would cer-
tainly, upon his declaring himself to be the Messiah,
their king, have rose up in rebellion, and set him at
the head of them. And indeed, the miracles that he
did, so much disposed them to think him to be the
Messiah, that, though shrouded under the obscurity of
a mean condition, and a very private simple life;
though he passed for a Galilean (his birth at Bethle-
hem being then concealed), and assumed not to himself
any power or authority, or sa much as the name of the
Messiah ; yet he could hardly avoid being set up by a
tumult, and proclaimed their king. So John tells us,
chap. vi. 14, 15, “ Then those men, when they had
“ seen the miracles that Jesus did, said, This is of a
“ truth that prophet that should come into the world.
“ When therefore Jesus perceived that they would
“ come to take him by force to make him king, he
“ departed again into a mountain, himself alone.”
This was upon his feeding of five thousand with five
barley loaves and two fishes. So hard was it for him,
doing those miracles which were necessary to testify
his mission, and which often drew great multitudes af-
ter him, Matt. iv. 25, to keep the heady and hasty
multitude from such disorder, as would have involved
him in it; and have disturbed the course, and cut short
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the time of his ministry; and drawn on him the repu-
tation and death of a turbulent, seditious malefactor ;
contrary to the design of his coming, which was, to be
offered up a lamb blameless, and void of offence ; his
innocence appearing to all the world, even to him that
delivered him up to be crucified. This it would have
heen impossible to have avoided, if, in his preaching
every-where, he had openly assumed to himsclf the title
of their Messiah; which was all was wanting to sct the
people in a flame; who drawn by his miracles, and the
hopes of finding a Deliverer in so extraordinary a man,
followed him in great numbers. We read every-where
of multitudes, and in Luke xii. 1, of myriads that
were gathered about him. {This conflux of people,
thus disposed, would not have failed, upon his declaring
himself to be the Messiah, to have made a commotion,
and with force set him up for their King. It is plain,
therefore, from these two reasons, why (though he came
to preach the gospel, and convert the world to a belief
of his being the Messiah; and though he says so much
of his kingdom, under the title of the kingdom of God,
and the kingdom of heaven) he yet makes it not his bu-
siness to persuade them, that he himself is the Messiah,
nor does, in his public preaching, declare himself to
be him. He inculcates to the people, on all occasions,
that the kingdom of God is come : he shows the way of
admittance into this kingdom, viz. repentance and
baptism; and tecaches the laws of it, viz. good life, ac-
cording to the strictest rules of virtue and morality.
But who the King was of this kingdom, he leaves to his
miracles to point out, to those who would consider
what he did, and make the right use of it now; or to
witness to those who should hearken to the apostles
hereafter when they preached it in plain words, and
called upon them to believe it, after his resurrection,
when there should be no longer room to fear, that it
should eause any disturbance in civil societies, and the
governments of the world. 'But he could not declare
himself to be the Messiah, without manifest danger of
tumult and sedition: and the miracles he did declared
it so much, that he was fain often to hide himself, and
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withdraw from the concourse of the people. The leper
that he cured, Mark i, though forbid to say any thing,
vet “ blazed it so abroad, that Jesus could no more
“ openly enter into the city, but was without in desert
“ places,” living in retirement, as appears from Luke
v. 16, and there * they came to him from every quar-
“ ter.” And thus he did more than once.

This being premised, let us take a view of the pro-
mulgation of the gospel by our Saviour himself, and see
what it was he taught the world, and required men to
believe.

The first beginning of his ministry, whereby he
showed himself, seems to be at Cana in Galilee, soon
after his baptism ; where he turned water into wine: of
which St. John, chap. ii. 11, says thus: “ This begin-
“ ning of miracles Jesus made, and manifested his
“ glory, and his disciples believed in him.” His dis-
ciples here believed in him, but we hear not of any
other preaching to them, but by this miracle, whereby
he “ manifested his glory,” i. e. of being the Messiah,
the Prince. So Nathanael, without any other preach-
ing, but only our Saviour’s discovering to him, that he
knew him after an extraordinary manner, presently ac-
knowledges him to be the Messiah; crying, « Rabbi,
“ thou art the Son of God; thou art the King of
¢ Israel.”

From hence, staying a few days at Capernaum, he
goes to Jerusalem, to the passover, and there he drives
the traders out of the temple, John ii. 12—15, saying,
“ Make not my I‘ather’s house a house of merchan-
“ dize” Where we see he uses a phrase, which, by
interpretation, signifies that he was the “ Son of God,”
though at that time unregarded. Ver. 16, Hercupon
the jews demand, *“ What sign dost thou show us, since
“ thou doest these things?” Jesus answered, * Destroy
““ ye this temple, and in three days I will raise it
“ again.” 'This is an instance of what way Jesus took
to declare himself: for it is plain, by their reply, the
Jjews understood him not, nor his disciples neither; for
it is said, ver. 22, “ When, therefore, he was risen
“ from the dead, his disciples remembered, that he
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 said this to them: and they believed the scripture,
“ and the saying of Jesus to them.”

This, therefore, we may look on in the beginning, as
a pattern of Christ’s preaching, and showing himself to
the jews, which he generally followed afterwards; viz.
such a manifestation of himself, as every one at present
could not understand ; but yet carried such an evidence
with it, to those who were well dizposed now, or would
reflect on it when the whole course of his ministry was
over, as was sufficient clearly to convince them that he
was the Messiah.

The reason of this method used by our Saviour, the
scripture gives us here, at this his first appearing in
public, after his entrance upon his ministry, to be a
rule and light to us in the whole course of it: for the
next verse taking notice, that many believed on him,
“ because of his miracles,” (which was all the preach-
ing they had,) it is said, ver. 24, “ But Jesus did not
“ commit himself unto them, because he knew all
“ men;” i.e. he declared not himself so openly to be
the Messiah, their King, as to put himself into the power
of the jews, by laying himself open to their malice;
who, he knew, would be so ready to lay hold on it to
accuse him; for, as the next verse 25, shows, he knew
well enough what was in them. We may here further
observe, that  believing in his name” signifies believ-
ing him to be the Messiah. Ver. 22, tells us, That
“ many at the passover believed in his name, when they
“ saw the miracles that he did.” What other faith
could these miracles produce in them who saw them,
but that this was he of whom the scripture spoke, who
was to be their Deliverer?

Whilst he was now at Jerusalem, Nicodemus, a ruler
of the jews, comes to him, John iii. 1—21, to whom he
preaches eternal life by faith in the Messiah, ver. 15 and
17, but in general terms, without naming himself to he
that Messiah, though his whole discourse tends to it.
This is all we hear of our Saviour the first year of his
ministry, but only his baptism, fasting, and temptation
in the beginning of it, and spending the rest of it after
the passover, in Judea with his disciples, baptizing
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there. But “ when he knew that the pharisees re-
« ported, that he made and baptized more disciples
“ than John, he left Judea,” and got out of their way
again into Galilee, John iv. 1, 3.

In his way back, by the well of Sichar, he discourses
with the Samaritan woman ; and after having opened to
her the true and spiritual worship which was at hand,
which the woman presently understands of the times of
the Messiah, who was then looked for ; thus she answers,
ver. 25, “ I know that the Messiah cometh : when he
“ is come, he will tell us all things.”” Whereupon our
Saviour, though we hear no such thing from him in
Jerusalem or Judea, or to Nicodemus; yet here, to this
Samaritan woman, he in plain and direct words owns
and declares, that he himself, who talked with her, was
the Messiah, ver. 26. \

This would seem very strange, that he should be more
free and open to a Samaritan, than he was to the jews,
were not the reason plain, from what we have observed
above. He was now out of Judea,, among a people with
whom the jews had no commerce; ver. 9, who were not
disposed, out of envy, as the jews were, to seck his life,
or to accuse him to the Roman governor, or to make an
insurrection, to set a jew up for their King. What the
consequence was of his discourse with this Samaritan
woman, we have an account, ver. 28, 390—42. ‘“ She left
“ her water-pot, and went her way into the city, and
saith to the men, Come, see a man who told me all
“ things that ever I did: Is not this the Messiah? And
“ many of the Samaritans of that city BELIEVED ON HIM
“ for the saying of the woman, which testified, He told
me all that ever I did. So when the Samaritans were
come unto him, they besought him, that he would
“ tarry with them: and he abode there two days. And
many more believed because of his own word; and
said unto the woman, Now we believe not because of
thy saying : for we have heard him ourselves; and we
know,” (i.e. are fully persuaded) « that this is indeed
“ the Messiah, the Saviour of the world.” By compar-
ing ver. 39, with 41 and 42, it is plain, that * believ-

13
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“ ing on him” signifies no more than believing him to
be the Messiah.

From Sichar Jesus goes to Nazareth, the place he was
bred up in; and there reading in the synagogue a pro-
phecy concerning the Messiah, out of the Ixi. of Isaiah,
he tells them, Lukc v, 21 ¢ ThlS day is this scripture
““ {ulfilled in your cars.”

But being in danger of his life at Nazareth, he leaves
it for Capernaum : and then, as St. Matthew informs
us, chap. iv. 17, “He began to preach and say, Re-
““ pent; for the kingdom of heaven is at hand.”  Or,
as St. Mark has it, chap. i. 14, 15, “ Preaching the
¢ gospel of the kingdom of God, and saying, The time
¢ is fulfilled, and the kingdom of God is at hand;
‘ repent ye, and believe the gospel ; ” i. e. believe this
good news.  This removing to Capernaum, and scating
himself there in the borders of Zabulon and Naphtali,
was, as St. Matthew observes, chap. iv. 13—16, that a
prophecy of Isaiah might be fulfilled. Thus the ac-
tions and circumstances of his life answered the prophe-
cies, and declared him to be the Messiah. And by what
St. Mark says in this place, it is manifest, that the
gospel which he preached and required them to helieve,
was no other but the good tidings of the coming of the
Messiah, and of his kingdom, the time being now ful-
filled.

In his way to Capernaum, being come to Cana, a
nobleman of Capernaum came to him, ver. 47, “ And
¢ Dbesought him that he would come down and heal his
“ son; for he was at the point of death.” Ver. 48,
“ Then said Jesus unto him, Except ye see signs and
“ wonders, ye will not believe.” Then he returning
homewards, and finding that his son began to ‘“ mend
¢ at the same hour which Jesus said unto him, Thy son
“ liveth; he himself believed, and his whole house,”
ver. 53.

Here this nobleman is by the apostles pronounced to
be a believer.  And what does he believe ? Iiven that
which Jesus complains, ver. 48, ¢ they would not BE-
“ LIEVE, cxcept they saw signs and wonders; which
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could be nothing but what those of Samaria in the same
chapter believed, viz. that he was the Messiah. For we
no-where in the gospel hear of any thing else, that had
been proposed to be believed by them.

Having done miracles, and cured all their sick at
Capernaum, he says, ¢ Let us go to the adjoining towns,
 that I may preach there also; for therefore came I
¢« forth,” Mark 1. 38. Or, as St. Luke has it, chap. iv.
43, he tells the multitude, who would have kept him,
that he might not go from them, ¢ I must evangelize,”,
or tell the good tidings of ‘ the kingdom of God to
¢ other cities also; for therefore am I sent.” And St.
Matthew, chap. iv. 23, tells us how he executed this
commission he was sent on: “ And Jesus went about all
“ Galilee, teaching in their synagogues, and preaching
‘ the gospel of the kingdom, and curing all diseases.”
This then was what he was sent to preach every-where,
viz. the gospel of the kingdom of the Messiah; and by
the miracles and good he did he let them know who
was the Messiah.

Hence he goes up to Jerusalem, to the second pass-

,over, since the beginning of his ministry. And here,

discoursing to the jews, who sought to kill him upon
occasion of the man whom he had cured carrying his bed
on the sabbath-day, and for making God his Father, he
tells them that he wrought these things by the power
of God,'and that he shall do greater things ; for that the
dead shall, at his summons, be raised ; and that he, by
a power committed to him from his Father, shall judge
them; and that heis sent by his Father, and that who-
ever shall hear his word, and believe in him that sent
him, has eternal life. This though a clear description
of the Messiah, yet we may observe, that here, to the
angry. jews, who sought to kill him, he says not a word
of his kingdom, nor so much as names the Messiah ; but
yet that he is the Son of God, and sent from God, he
refers them to the testimony of John the Baptist ; to the
testimony of his own miracles, and of God himself in
the voice from heaven, and of the scriptures, and of
Moses. e leaves them to learn from these the truth
they were to helieve, viz. that he was the Messiah sent
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from God. This you may read more at large, John v.
1—47.

The next place where we find him preaching, was on
the mount, Matt. v. and Luke vi. 'This is by much the
longest sermon we have of his, any-where ; and, in all
likelihood, to the greatest auditory : for it appears to have
been to the people gathered to him from Galilee, and
Judea, and Jerusalem, and from bevond Jordan, and
that came out of Idumea, and from Tyre and Sidon,
mentioned Mark iii. 7, 8. and Luke vi. 17. But in this
whole sermon of his, we do not find one word of be-
lieving, and therefore no mention of the Messiah, or any
intimation to the people who himself was. The reason
whereof we may gather from Matt. xii. 16, where “Christ
¢ forbids them to make him known ;" which supposes
them to know already who he was. Tor that this 12th
chapter of St. Matthew ought to precede the sermon in
the mount, is plain, by comparing it with Mark ii. be-
ginning at ver. 13, to Mark iii. 8, and comparing those
chapters of St. Mark with Luke vi. And I desire my
reader, once for all, here ‘to take notice, that T have all
along observed the order of time in our Saviour’s preach-
ing, and have not, as I think, passed by any of his dis-
courses. In this sermon, our Saviour only teaches them
what were the laws of his kingdom, and what they must
do who were admitted into it, of which I shall have oc-
casion to speak more at large in another place, being
at present only inquiring what our Saviour proposed as
matter of faith to be believed. .

After this, John the Baptist sends'to him this message,
Luke vii. 19, asking, ‘ Art thou he that should come,
“ or do we expect another? ” That is, in short, Art thou
the Messiah ? And if thou art, why dost thou let me, thy
forerunner, languish in prison? Must I expect deliver-
ance from any other? To which Jesus returns this an-
swer, ver. 22, 23, “ Tell John what ye have secn and
¢ heard; the blind see, the lame walk, the lepers are
¢ cleansed, the deaf hear, the dead are raised, to the
“ poor the gospel is preached; and blessed is he who
‘ is not offended in me.” What it is to be ¢ offended,
* or scandalized in him,” we may see by comparing

-~
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Matt. xiii. 28, and Mark iv. 17, with Luke wii. 13.
For what the two first call ¢ scandalized,” the last call
« standing off from, or forsaking,” i. e. not receiving
him as the Messiah (vid. Mark vi. 1—-6.) or revolting
from him. Here Jesus refers John, as he did the jews
before, to the testimony of his miracles, to know who
he was; and this was generally his preaching, whereby
he declared himself to be the Messiah, who was the
only prophet to come, whom the jews had any expec-
tation of; nor did they look for any other person to be
sent to them with the power of miracles, but only the
Messiah. His miracles, we see by his answer to John
the Baptist, he thought a sufficient declaration amongst
them, that he was the Messiah. And therefore, upon
his curing the possessed of the devil, the dumb, and
blind, Matt. xii. the people, who saw the miracles, said,
ver. 23, “Is not this the son of David?” As much as
to say, Is not this the Messiah? Whereat the pharisees
being offended, said, “ He cast out devils by Beelzebub.”
Jesus, showing the falschood and vanity of their blas-
phemy, justifies the conclusion the people made from
this miracle, saying, ver. 28, That his casting out devils
by the Spirit of God, was an evidence that the kingdom
of the Messiah was come.

One thing more there was in the miracles done by
his disciples, which showed him to be the Messiah ; that
they were done in his name. “In the name of Jesus of
 Nazareth, rise up and walk,” says St. Peter to the
lame man, whom he cured in the temple, Acts iii. 6.
And how far the power of that name reached, they them-
selves seem to wonder, Luke x. 17. “ And the seventy
“ returned again with joy, saying, Lord, even the devils
¢ are subject to us in thy name.”

From this message from John the Baptist, he takes
occasion to tell the people that John was the forerunner
of the Messiah; that from the time of John the Baptist
the kingdom of the Messiah began; to which time all
the prophets and the law pointed, Luke vii. and
Matt. xi.

Luke viii. 1, ¢ Afterwards he went through every
¢ city and village, preaching and showing the good tid.

E
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« ings of the kingdom of God.” TIere we see as every-
where, what his preaching was, and consequently what
was to be believed.

Soon after, he preaches from a boat to the people on
the shore. His sermon at large we may read, Matt. xiii,
Mark iv. and Luke viii. But this is very observable,
that this second sermon of his, here, is quite different
from his former in the mount : for that was all so plain
and intelligible, that nothing could be more so; whereas
this is all so involved in parables, that even the apostles
themselves did not understand it. If we inquire into
the reason of this, we shall possibly have some light,
from the different subjects of these two sermons. There
he preached to the people only morality; clearing the
precepts of the law from the false glosses which were
received in those days, and setting forth th duties of a
good life in their full obligation and extent, beyond
what the judiciary laws of the Israelites did, or the civil
laws of any country could prescribe, or take notice of.
But here, in this sermon by the sea-side, he speaks of
nothing but the kingdom'of the Messiah, which he does
all in parables. One reason whereof St. Matthew gives
us, chap. xiii. 35, « That it might be fulfilled which was
“ spoken by the prophets,” saying, “I will open my
“ mouth in parables, I will utter things that have been
“ kept secret from the foundations of the world.,” An-
other reason our Saviour himself gives of it, ver. 11, 12,
“ Because to you is given to know the mysteries of the
“ kingdom of heaven, but to them it is not given. Ior
“ whosoever hath, to him shall be given, and he shall
“ have more abundantly ; but whosoever hath not,” 1. e.
improves not the talents that he hath, *from him shall
“ De taken away even that he hath.”

One thing it may not be amiss to observe, that our
Saviour here, in the explication of the first of these pa-
rables to his apostles, calls the preaching of the king-
dom of the Messiah, simply, “The word,” and Luke
viil. 21, “ The word of God :” from whence St. Luke,
in the Acts, often mentions it under the name of the
“ word,” and “the word of God,” as we have else-
where observed. 'T'o which I shall here add that of Acts
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viii. 4, % Therefore they that were scattered abroad,
“ went every-where preaching the word ;” which word,
as we have found by examining what they preached all
through their history, was nothing but this, that ¢ Jesus
“ was the Messiah:” I mean, this was all the doctrine
they proposed to be believed : for what they taught, as
well as our Saviour, contained a great deal more ; but that
concerned practice, and not belief. And therefore our
Saviour says, in the place before quoted, Luke viii. 21,
% they are my mother and my brethren, who hear the
« word of God, and do it:” obeying the law of the
Messiah their king being no less required, than their

believing that Jesus was the Messiah, the king and de-

liverer that was promised them.

Matt. ix. 13, we have an account again of this preach-
ing ; what it was, and how : * And Jesus went about all
¢ the cities and villages, teaching in their synagogues,
¢ and preaching the gospel of the kingdom, and healing
“ every sickness and every disease among the people.”
He acquainted them, that the kingdom of the Messiah
was come, and left it to his miracles to instruct and con-
vince them, that he was the Messiah.

Matt. x. when he sent his apostles abroad, their com-
mission to preach we have, ver. 7, 8, in these words :
“ As ye go, preach saying, The kingdom of heaven is
“ at hand: heal the sick,” &c. All that they had to
preach was, that the kingdom of the Messiah was come.

Whosoever should not receive them, the messengers
of these good tidings, nor hearken to their message, in-
curred a heavier doom than Sodom and Gomorrah, at
the day of judgment, ver. 14, 15. But ver. 32, «“ Who-
“ soever shall confess me before men, I will confess
“ him before my Iather who is in heaven.” What
this confessing of Christ is, we may sce by comparing
John xii. 42. with ix. 22. * Nevertheless, among the
¢ chief rulers also many believed on him; but hecause
“ of the pharisees they did not cONTESs HIM, lest they
¢ should be put out of the synagogue. And chap. ix.
22, “ These words spake his parents, because they feared
“ the jews; for the jews had agreed already, that if any
“ man did CONFESS THAT HE WAS THE MESSIAH,

E 2
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“ he should be put out of the synagogue.” By which
places it is evident, that to confess him was to confess
that he was the Messiah. From which, give me leave
to observe also, (what I have cleared from other places,
but cannot be too often remarked, because of the differ-
ent sense has been put upon that phrase) viz. «that
“ believing on, or in him,” (for es auvrév is rendered
either way by the English translation,) signifies believing
that he was the Messiah. For many of the rulers (the
text says) “believed on him:” but they durst not con-
fess what they believed, *for fear they should be put
“ out of the synagogue.” Now the offence for which
it was agreed that any one should be put out of the
synagogue, was, if he * did confess, that Jesus was the
« Messiah,” Tence we may have a clear understand-
ing of that passage of St. Paul to the Romans, where he
tells them positively, what is the faith he preaches, Rom.
X. 8, 9, “That is the word of faith which we preach,
“ that if thou shalt confess with thy mouth the Lord
¢ Jesus, and believe in thine heart, that God hath raised
“ him from the dead, thou shalt be saved;” and that
also of 1 John iv. 14, 15, © We have seen, and do tes-
“ tify, that the Father sent the Son to be the Saviour of
“ the world: whosoever shall confess, that Jesus is the
“ Son of God, God dwelleth in him, and he in God.”
Where confessing Jesus to be the Son of God, is the
same with confessing him to be the Messiah ; those two
expressions being understood amongst the jews to sig-
nify the same thing, as we have shown already.

How calling him the Son of God, came to signify
that he was the Messiah, would not be hard to show.
But it is enough, that it appears plainly, that it was so
used, and had that import among the jews at that time:
which if any one desires to have further evidenced to
him, he may add Matt. xxvi. 63. John vi. 69. and xi.
27. and xx. 31. to those places before occasionally taken
notice of.

As was the apostles commission, such was their per-
formance; as we read, Luke xi. 6, “ They departed
“ and went through the towns, preaching the gospel,
“ and healing every-where.” Jesus bid them preach,
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“ saying, The kingdom of heaven is at hand.” And
St. Luke tells us, they went through the towns preach-
ing the gospel; a word which in Saxon answers well
the Greek edayyérion, and signifies, as that does, “ good
“ news.” So that what the inspired writers call the
gospel, is nothing but the good tidings, that the Messiah
and his kingdom was come; and so it is to be under-
stood in the New Testament, and so the angel calls it,
“ good tidings of great joy,” Luke ii. 10, bringing the
first news of our Saviour’s birth. And this seems to be
all that his disciples were at that time sent to preach.

So, Luke ix. 59, 60, to him that would have excused
his present attendance, because of burying his father;
 Jesus said unto him, let the dead bury their dead,
 but go thou and preach the kingdom of God.” When
1 say, this was all they were to preach, I must be under-
stood that this was the faith they preached ; but with it
they joined obedience to the Messiah, whom they re-
ceived for their king. Solikewise, when he sent out the
seventy, Luke x. their commission was in these words,
ver. 9, ¢ Heal the sick, and say unto them, The king-
“ dom of God is come nigh unto you.”

After the return of his apostles to him, he sits down
with them on a mountain ; and a great multitude being
gathered about them, St. Luke tells us, chap. ix. 11,
“ The people followed him, and he received them, and
“ spake unto them of the kingdom of God, and healed
“ them that had need of healing.”” This was his
preaching to this assembly, which consisted of five
thousand men, besides women and children: all which
great multitude he fed with five loaves and two fishes,
Matt. xiv. 21. And what this miracle wrought upon
them, St. John tells us, chap. vi. 14, 15, *« Then these
“ men, when they had seen the miracle that Jesus did,
“ said, This is of a truth that prophet that should
“ come into the world,” 1. e. the Messiah. For the
Messiah was the only person that they expected from
God, and this the time they looked for him. And
hence John the Baptist, Matt. xi. 3, styles him, “ He
¢ that should come;” as in other places, “ come from
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“ God,” or “sent from God,” are phrases used for
the Messiah.

Here we see our Saviour keep to his usual method of
preaching : he speaks to them of the kingdom of Gad,
and does miracles; by which they might understand
him to be the Messiah, whose kingdom he spake of.
And here we have the reason also, why he so much
concealed himself, and forbore to own his being the
Messiah. For what the consequence was, of the mul-
titude’s but thinking him so, when they were got to-
gether, St. John tells us in the very next words: “ When
¢ Jesus then perceived, that they would come and take
“ him by force to make him a king, he departed again
“ into a mountain himself alone.” If they were so
ready to set him up for their king, only because they
gathered from his miracles that he was the Messiah,
whilst he himself said nothing of it: what would not
the people have done, and what would not the scribes
and pharisees have had an opportunity to accuse him
of, if he had openly professed himself to have been the
Meéssiah, that king they looked for? But this we have
taken notice of already.

From hence going to Capernaum, whither he was
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